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Abstract: Islamic revivalism is a distinct interpretive reading of Islam. It refers to those individuals and 
movements that want to strengthen Islamic influence in political, economic and social life. This phenomenon 
appears to be a part of a broader worldwide movement in which people disaffected from their government and 
feeling threatened by the erosion of traditional values turn to religion as a source of identity. In this paper an 
attempt has been made to highlight the intellectual legacy of Muhammad ibn Abd al-Wahhab that led to his 
immense contribution in Islamic revivalism in  post medieval period not only in his mother land but all over the 
world as well. 
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I. Early Life and Education 
Muhammad ibn `Abd al-Wahhab b. Sulayman b. 
`Ali b. Muhammad b. Ahmad ibn Rashid al-
Tamimi, an outstanding reformer and a religious 
preacher was born in 1702 C.E. in the town of 
Uyainah in the Arabian province of Najd.
i
 He was a 
descendent of a prestigious family of Hanbali 
jurists and theologians.
ii
 Since 10th Hijri century, 
this family was known for its religious scholars and 
leaders.
iii
 His grandfather, Sulayman ibn Ali, was a 
judge (qadi) and was recognized as the greatest 
scholar and authority on Hanbali jurisprudence in 
Najd during his lifetime. His uncle, Ibrahim ibn 
Sulayman, was both a judge and an issuer of legal 
opinions (mufti) in the towns and settlements 
surrounding al-Uyainah, where he often was called 
in to settle disputes. His father, Abd al-Wahhab ibn 
Sulayman, was the qadi of al-Uyainah and served 
as his first teacher in both preliminary Islamic 
learning and jurisprudence (fiqh). Ibn Abd al-
Wahhab was clearly well placed in a strong family 
tradition of legal scholarship and its practical 
application. Thus, it is not surprising that his 
writings include detailed discussions of Islamic 
law.
iv
 
Al-Uthaimeen notes that not much is stated in the 
early writings concerning the economic situation of 
Muhammad ibn Abd al-Wahhab’s family. He states 
that since Muhammad’s father and grandfather 
were both judges, they should have been receiving 
decent wages, most likely being among the upper 
middle class, having enough wealth for 
Muhammad’s needs to be met and to allow him to 
concentrate on learning at an early stage. Abdul-
Muhsin ibn Baaz further noted that, since 
Muhammad grew up in a family with religious 
prestige, he probably also benefited from those 
who came to the house from outside areas to 
discuss issues of a religious matter and the students 
who came to learn from the local judge.
v
 
Possessing a healthy and strong physique, he was 
extra-ordinarily intelligent and alert. He was also 
endowed with a good memory which enabled him 
to memorize the Qur’an at the age of ten. His 
memory is said to have been so excellent that he 
could reproduce and write as many as twenty pages 
from a religious book in one sitting.
vi
 He studied 
with his father who was very impressed with his 
abilities, saying that he has benefited from his son 
Muhammad on some points. In addition to 
memorizing the Qur’an, Ibn abd al-wahhab also 
studied the hadith, Qur’anic exegesis (tafsir), 
literature and fiqh.
vii
 From the very outset, he was 
greatly interested in studying the works of early 
scholars, particularly those of Shaykh al-Islam Ibn 
Taimiyyah and his worthy disciple Imam Ibn 
Qaiyim. He went through all those books and well 
grasped the contents. He personally transcribed 
many of the books of Ibn Taimiyyah, and some of 
those manuscripts are still in existence at the 
British Museum.
viii
 
On attaining maturity, he set out to perform Hajj 
and derived benefits from the scholars there. 
During his travel for attaining knowledge 
Muhammad studied under a number of scholars 
present in Madinah at that time. However, the 
scholars that Muhammad was very fondly attached 
to were Abdullah ibn Ibraheem ibn Saif who was a 
Hanbali jurist and a scholar of Hadith. He passed 
on all of his works from al-Bali to Muhammad ibn 
Abdul Wahhab, including all of the standard works 
of hadith and commentaries traced back via chains 
to their original authors. Both Abdullah and Bali 
were very much impressed with Ibn Taimiyyah and 
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its more than likely that Abdullah encouraged 
Muhammad ibn Abdul Wahhab to read Ibn 
Taimiyyah’s works, and the other scholar namely 
as Muhammad Hayat al-Sindhi who was 
introduced to Muhammad bin Abdul Wahhab by 
Abdullah and recommended him as a student. Ibn 
Abdul Wahhab and al-Sindhi became very close 
and ibn Abdul-Wahhab stayed with him for some 
time. Al-Sindhi was a great scholar of Hadith. He 
also studied under several other teachers, and drew 
benefits from them. The most famous among them 
were Shaykh Muhmmad bin Sulaiman al-Kurdi 
(d.1199 A.H.), Shaykh Isma’il al-Ajluni, Shaykh 
Muhammad al-Afalaqi al-Ahsa’i.ix 
 As a result of great quest for achieving knowledge, 
Muhammad bin Abd al-Wahhab visited to many 
places, of which  most famous were al-Madina, 
Hijaz, Basra and Baghdad. After spending some 
time in Hijaz, acquiring knowledge from some 
great scholars of Islam, Muhammad bin Abd al-
Wahhab returned to Uyainah and stayed there for 
one year. At that time, he was fairly young and was 
still not in a position to influence the society 
wherein he could eradicate the evils that he saw 
around him. So, he realized the need to study more 
and grow in wisdom before being able to do 
reformatory work.
x
 Muhammad bin ‘Abd al-
Wahhab then went to Basra, which was a 
prosperous, metropolitan trade centre. In Basra, he 
studied fiqh, hadith and Arabic language. He 
studied philology and sirah under Shaikh 
Muhammad al-Majmoo’ee.xi It was here in Basra 
that he began to criticize many innovations (bid’ah) 
and polytheistic acts (shirk) that he saw around. In 
particular, he stressed that all the forms of worship 
must be directed towards Almighty Allah alone. 
(According to one report he wrote his famous book, 
Kitab al-Tawhid during his stay at Basra).
xii
 
II. Beginning of Da’wah 
Muhammad ibn Abd al-Wahhab was highly 
influenced by the Holy Qur’an and Hadith in 
understanding of the doctrine of monotheism 
(tawhid), both in terms of how it is to be upheld 
and what constitutes violation of it.
xiii
 He strongly 
believed that the tawhid should be at the center of 
Muslims’ life and this led Ibn ‘Abd al-Wahhab to 
dedicate his life to preaching and teaching the 
necessity of worshiping the one and only God and 
the elaboration of how this was to be done in 
practice. He started giving da’wah and was very 
much conscious about being soft in speech and 
tried hard to convey the essence of Islamic 
teachings with full wisdom. It was in al-Uyainah 
that Ibn ‘Abd al-Wahhab began to preach publicly 
the message of tawhid.
xiv
 He continued calling 
people to the path of Allah and guided them to 
piety, righteousness and love in the cause of Allah. 
Instead of threatening the inhabitants with hell and 
damnation if they did not change their ways 
immediately. He initially sought to engage the 
inhabitants in dialogue and discussion about their 
various activities and religious practices. He did 
this because he believed that verbal persuasion was 
a more effective means of getting the inhabitants to 
recognize the errors apparent in some of their 
religious practices.
xv
 In the course of the dialogue, 
Muhammad ibn Abd al-Wahhab provided people 
with specific examples of how some of their 
religious practices were either wrong or innovative 
(bid’ah). It is important to note that his method was 
clearly one of the persuasion rather than 
threatening because the townspeople did not 
respond by abusing him. They found his teachings 
as just laden with truth and that allowed him to stay 
and to continue teaching and preaching. It is 
important to recall here that Ibn ‘Abd al-Wahhab 
did not have powerful political protector at this 
point. Consequently, the fact that the townspeople 
allowed him to continue his da’wah indicates that 
there was at least a tacit level of approval of his 
teachings. 
The basic principle of this reformatory movement 
was monotheism (tawhid). He held that one should 
have absolute faith in the unity of God. All 
practices which promoted the purpose of tawhid 
should be adopted, while all such practices which 
were repugnant to the concept of tawhid should be 
discarded. Because of his emphasis on the doctrine 
of tawhid, his followers were known as al-
Muwahidun, i.e. those who believed in the unity of 
God.
xvi
 Muhammad ibn Abd al-Wahhab continued 
his mission by words and action, for which he 
became very famous. Meanwhile, the Prince of al-
Ahsa and the Bani Khalid tribe, Sulayman ibn 
Muhammad, feared the Shaikh's position, because 
committing wrong, robbery, murder, etc, were 
usual for them. He wrote to the ruler of al-Uyainah 
Prince Uthman ibn Muammar, commanding him to 
either kill Ibn ‘Abd al-Wahhab or force him to 
leave the area. Sulayman threatened to cut off all of 
Ibn Muammar’s land taxes (kharaj) if he did not 
abide. Ibn Muammar’s landholdings cover a broad 
area, this land produced significant quantities of 
food and clothing and housed twelve hundred 
animals. All of these items were taxable and 
provided Ibn Muammar with considerable revenue. 
Such a great financial loss would have been more 
than Ibn Muammar’s subjects could sustain for the 
sake of religious teachings and Ibn Muammar knew 
it. Consequently, Ibn Muammar wrote his own 
letter to Ibn ‘Abd al-Wahhab, explaining the 
situation and asking for his cooperation. Ibn ‘Abd 
al-Wahhab responded with another letter, 
reminding Ibn Muammar of his faith and his 
obligation to uphold tawhid at all costs. He thus 
encouraged Ibn Muammar to consider the 
ultimatum from Sulayman as a test of his faith.
xvii
 
However, Ibn Muammar was unwilling to take this 
risk. Although he spared Ibn Abd al-Wahhab’s life, 
he decided to shun him, hoping that this would 
satisfy Sulayman.xviii Unfortunately for Ibn 
Muammar, Sulayman was not satisfied. He and his 
men continued to harass both Ibn Abd al-Wahhab 
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and Ibn Muammar. Finally, Ibn Muammar wrote 
Ibn Abd al-Wahhab a second letter in which he 
regretfully informed him of Sulayman’s command 
to kill him and of his own powerlessness because 
of the inferiority of his forces. Ibn Muammar asked 
Ibn Abd al-Wahhab to leave voluntarily since he 
did not want to see him hurt or injured. Although 
he still respected Ibn Abd al-Wahhab’s religious 
teachings, Ibn Muammar recognized that he also 
had practical responsibilities to his people and 
could not reasonably ask them to leave their land. 
To facilitate his journey and guarantee his 
continued protection, Ibn Muammar offered Ibn 
Abd al-Wahhab an escort for his journey to 
whatever he sought to go. Ibn Abd al-Wahhab 
humbly requested two horsemen to accompany him 
to al-Dir’iyah, which Ibn Muammar provided. Ibn 
Muammar maintained that his decision to withdraw 
protection and support was politically motivated 
and in no way reflected any ill will on Ibn Abd al-
Wahhab’s teachings.xix 
III. Migration to al-Diriyyah  
After being expelled from al-Uyainah, Muhammad 
ibn Abd al-Wahhab moved to al-Diriyyah. 
Although it was a fairly small town, having only a 
thousand residents, al-Diriyyah was a stable state 
under the leadership of Muhammad ibn Saud, who 
had held the position of Ameer for some twenty 
years by the time Muhammad ibn Abd al-Wahhab 
came.
xx
 The people of Diriyyah knew the ibn Abd 
al-Wahhab very well and they were aware of his 
mission. When the news of his arrival in Diriyyah 
reached Muhammad Ibn Suad, it is said that his 
wife first informed him of the Shaikh. She was a 
kind and pious lady and she addressed her husband 
saying, 'Here is a great fortune sent to you by 
Allah. A man who is calling the people to Islam, 
calling to the Qur'an and the Sunnah of the Prophet 
(SAAS). What a good fortune, rush to him and 
support him. Never resist him or stop him from 
that.' Muhammad Ibn Suad accepted her advice, he 
was much pleased and visited him at his place. He 
welcomed ibn Abd al-Wahhab, accepted his creed, 
and married his daughter. Muhammad bin Sa’ud 
belonged to a pious family and himself was a good 
Muslim by conduct, he exchanged his views with 
Shaykh. Ibn Saud told him:  
Have glad tidings of a land better than 
your land. Have glad tidings of honor and 
strength. Ibn Abd al-Wahhab replied to 
him, And I give you glad tidings of honor 
and peace being established in the land. 
As for the statement, ‘There is none 
worthy of worship except Allah,’ whoever 
adheres to it, abides by it and supports it 
will then have authority over the land and 
the people.
xxi
  
At that point, Ibn Abd al-Wahhab explained to the 
Ameer the principles of his teachings. He explained 
to him what the Prophet (SAAS) and his 
Companions were following, that every heresy is 
misguidance, that Allah honored the believers 
through striving in His way and that much of what 
the people of Najd were following at that time was 
nothing but heresies and wrongdoing. The two 
agreed to work together to spread those noble 
ideas.
xxii
 
The Shaykh now settled in Diriyyah. He found 
himself in a peaceful environment most suitable for 
his work of da’wah. He utilised the golden 
opportunity and started to educate the masses. 
People started to come to him for learning from far 
off places as well - from Uyaina, Iraq, Manfooha, 
Riyadh and other neighboring places. Respected, 
loved, supported by the people, the Shaykh 
arranged lectures on various topics; Creed 
(aqidah), the Holy Qur'an, the Qur'anic 
commentaries (tafasir), Islamic Jurisprudence 
(fiqh) and its principles (usul), the Hadith and its 
terminology, and others. He arranged classes for 
the public as well as for the selected persons. Thus, 
he continued his mission and activities of preaching 
in al-Diriyyah. Thus Dirriyah turned into the centre 
of Islamic learning in a shorter span of time and 
people started migrating to it in a large number. He 
wrote to the scholars and rulers establishing his 
arguments and warning them against polytheism 
and innovation. Because of his correspondence 
with scholars and rulers and his striving in the 
cause of Allah, the Shaykh became famous. In 
1744 the famous alliance that led to the foundation 
of the first Saudi state was formed between Ibn 
Abd al-Wahhab and Muhammad Ibn Saud, sealed 
by a mutual oath swearing (bay’ah) of loyalty. 
According to this arrangement, Ibn Abd al-Wahhab 
was responsible for the religious matter and 
Muhammad Ibn Saud was in charge of political and 
military issues.
xxiii
 
After sometime time, it became apparent to 
Uthman ibn Muammar that he had made a mistake 
in asking ibn Abd al-Wahhab to leave al-Uyainah. 
He went with a number of nobles from his clan to 
meet with ibn Abd al-Wahhab in al-Diriyyah and to 
request him to return to al-Uyainah. Ibn Abd al-
Wahhab’s response was that the matter was in the 
hands of Muhammad ibn Saud who wisely declined 
Uthman’s request.xxiv Shaykh, after the 
establishment of his mission in the Diriyyah started 
to send letters to rulers and religious scholars in 
other towns to make them know about his mission. 
Some of these people were moved by his preaching 
and got attached to his cause but at the same time 
there was a majority of them who made fun of his 
proposal and attacked him in insulting terms. 
Among the bitterest of opponents were Dahham b. 
Dawas, the amir of Riyadh, Sulayaman b. 
Muhammad al-Hamiri, the amir of Hasa and the 
chief of Banu Khalid tribe Ibn Maflaq of Qatif and 
Ibn Thuwayni the amir of Basrah.
xxv
 Muhammad 
ibn Abd al-Wahhab died in 1791 C.E. (Shawwal 
1206 A.H.). He lived some ninety-two years. By 
the time of his death, he had seen his teachings 
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spread throughtout all of Najd and much of al-
Ahsaa.
xxvi
  
IV. Works of Muhammad ibn ‘Abd al-
Wahhab 
In addition of being an effective orator, Shaykh 
Muhammad ibn Abd al-Wahhab was a prolific 
writer also. About twenty books and treatises are 
ascribed to him especially in the field of aqeedah, 
fiqh, hadith and tawhid. His writing style is simple 
and clear, relying mostly on the Qur’an and Hadith. 
His main works are briefly introduced below: 
1. Kitab al-Tawhid  
The full name of this work is Kitab al-Tawhid 
alladhi huwa haqq Allah alal ibad (The book of 
Tawhid which is Allah’s right upon the servants). 
This was the first work of Muhammad ibn Abd al-
Wahhab which he wrote in Basra.
xxvii
 He himself 
taught this book to a large number of students. In 
this book he expressed his views regarding the 
importance of tawhid by quoting the Qur’an and 
the Sunnah. In this book, Muhammad ibn Abd al-
Wahhab has also exposed the deviations and 
polytheistic practices that he had witnessed in and 
around Najd. This work is master piece on the topic 
of tawhid written by any author so far. This work 
has inspired millions of people around the globe 
since its publication and still continues to inspire 
with same fervor as before.  Lots of commentaries 
have been written on this book by different authors 
so far. The commentary by Ahmad b. Hasan al-
Najdi published from Delhi in 1311 A.H. Another 
commentary entitled Fatah Allah al-Hamid al-
Majid by Hamid b. Muhammad b. Hasan was 
published from Amritsar in 1897 C.E.
xxviii
 are just 
few examples. 
2. Kashf al-Shubuhat  (The Clarification of 
Misunderstandings) 
This is a short treatise of Ibn ‘Abd al-Wahhab, 
which served as “how-to” manual for dealing with 
people who insist on human intermediaries with 
God. Throughout the manual, he called for 
dialogue and discussion rather than violence and 
warfare as the appropriate method for dealing with 
such people. The book addresses the important 
question on intercession from both within the Islam 
and outside. In this work Muhammad ibn Abd al-
Wahhab makes the point that the tawhid al-ibadah 
or the oneness of worship, (i.e. worshiping Allah 
alone), was the essence of the dispute between the 
messengers and those who refuse to follow and 
obey them.
xxix
 
3. Al-Usul al-Thalathah wa Adillatuha (The 
Three Principles and their Evidences) 
It is said that the author has written this book at the 
request of Amir Abd al-Aziz who had asked him 
for concise work that could be taught to all the 
people. As the name of the book indicates, the 
author has classified in this treatise the three 
fundamental principles regarding knowledge about 
Allah, the religion of Islam and the Prophet 
(SAAS). 
4. Mufeed al-Mustafeed fi Kufr Tarik al-
Tawhid 
This work was written by Muhammad ibn ‘Abd al-
Wahhab in 1167. It was written as a rebuttal of 
Muhammad’s own brother Sulaiman’s Fasl al-
khitab fi al-Radd ala Muhammad ibn Abd al-
Wahhab. The main issue that Sulaiman wrote was 
the question of declaring a Muslim to be a non-
Muslim (takfir). The main purpose of Sulaiman’s 
work was to show that Muhammad ibn Abd al-
Wahhab’s view on these issues differed from those 
of Imam Ibn Taimiyyah. In this work, Muhammad 
ibn Abd al-Wahhab shows that his thoughts are 
consistent with the thoughts of Imam ibn 
Taimiyyah.
xxx
 
5. Al-Qawa’id al-Arba’ (The Four 
Principles)  
This short treatise deals with the four 
important principles concerning tawhid. 
6. Shurut al-Salah wa Arkanuha (The 
Conditions of Salah and its Pillars) 
This work deals with the conditions and 
requirements as well as pillars of the 
prescribed prayers. It is also said that this short 
work is the summary of a chapter of the 
famous Hanbali book al-Iqtina.
xxxi
 
7. Masa’il al-Jahiliyyah (The issues of the 
Era of Ignorance) 
In this work, Muhammad ibn ‘Abd al-Wahhab 
lists 129 issues in which Islam differs from and 
rejects the ways of Ignorance. Many of the 
issues he mentioned, the Muslims had fallen 
back into performing, such as taking graves of 
Prophets as places of worship. 
In addition to the above works, Shaykh 
Muhammad has authored the following books also: 
8. Usul al-Iman. 
9. Risalah fi al-Radd ala al-Rafidha. 
10. Mukhtasar al-Insaf wa al-Sharah al-
Kabeer. 
11. Kitab al-Kaba’ir. 
12. Kitab al-Taharah. 
13. Mukhtasar Sirah al-Rasul.  
14. Mukhtasar Zad al-Mad. 
15. Fadhl al-Islam. 
16. Kitab Fadha’il al-Qur’an. 
17. Ahadith fi al-Fitan wa al-Hawadith. 
18. Tafsir al-Fatihah 
V. Doctrines of Muhammad ibn Abd 
al-Wahhab 
The reformatory movement of Muhammad ibn Abd 
al-Wahhab is based on the fundamental worldview 
emanating from the Holy Qur’an and Sunnah as 
preached and interpreted by the Salaf al-Salihun 
(the pious predecessors). This movement started as 
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a theological reform movement, having the goal of 
calling (da’wah) people to restore the true meaning 
of tawhid (oneness of God or monotheism) and to 
disregard and deconstruct traditional practices that 
evolved in Muslim socities such as polytheistic 
tendencies like visiting tomes and shrines of 
venerated individuals. Such practices are classified 
as polytheism (shirk), unbelief in God (kufr), 
apostasy (ridda) and innovations (bid’ah). While 
tawhid is the core concept of Islam, Ibn Abd al-
Wahhab argues that the recognition of a unique 
creator without a partner is insufficient for correct 
and sound belief and must be joined with pure 
Islamic behavior. Following in the footsteps of 
Salaf al-Salih, he viewed the general practice of 
asking for help from the graves of Prophets and 
Saints’ shrines as polytheism (shirk) and even 
declared that building shrines is not only un-
Islamic but an act of idolatry as well. His doctrines 
are based more or less on the teachings of the great 
Hanbali jurist, Imam Ibn Taimiyyah. Imam Ahmad 
Ibn Hanbal’s school of thought had exerted a great 
influence upon the followers of Islam upto 14th 
century C.E. But after that period it suffered a set-
back, until in the 18th century C.E. it was revived 
by Shaykh Muhammad ibn Abd al-Wahhab.
xxxii
 
Ibn Abd al-Wahhab based all of his teachings on 
the Qur’an and hadith, which he consider to be the 
only infallible and authoritative sources of 
scripture. Although he sometimes made use of 
legal and exegetic commentaries, they were used to 
support the Qur’an and hadith rather than serving 
as independently authoritative texts. Similarly, 
other source materials, such as the examples of the 
four Rightly Guided Caliphs (632-661 C.E.) and 
the early Muslim community were also considered 
by him as enlightening, rather than 
authoritative.
xxxiii
 Although Ibn Abd al-Wahhab 
believed that the knowledge of the Holy Qur’an 
should be required for all Muslims irrespective of 
the age and gender, he nevertheless questioned the 
usefulness of effectiveness of memorization 
without understanding. He distinguished between 
the preservation of knowledge achieved through 
memorization versus the practical application of 
knowledge, which becomes possible only with 
comprehension of text.
xxxiv
 Ibn Abd al-Wahhab’s 
rejection of special human insight into the 
interpretation of scripture is consistent with his 
broad worldview, in which every individual 
believer is capable of communicating with God 
through proper channel (salah and du’a) taught by 
the Prophets only, without the help of human 
intercessors. Rather than relying on human 
interpreters of the scriptures, whether for 
theological or legal issues, he taught that 
individuals needed to read the scriptures for 
themselves in order that they might know directly 
what God has said. His further emphasis on the 
need to ponder over Qur’anic passages and 
understand their content, rather than focusing 
strictly on the Qur’an’s memorized form and word 
order, reflects his approach to scripture in general. 
He applied the same methodology to the study and 
interpretation of Islam’s other source of 
knowledge, the hadith.
xxxv
  
The pivotal point of his movement is based on 
tawhid or the doctrine of the unity of God, which 
literally means ‘unification’ but theologically 
related to the ‘oneness’ or ‘unity’ of Allah in all its 
literal and abstract senses. The proper belief in 
tawhid is comprised of three interrelated 
components:  
(1) the belief in Allah alone as the Lord 
and Creator of all creation (tawhid al-
rubobiyah); (2) The belief in the absolute 
uniqueness of Allah’s names and 
attributes, wherein He does not share any 
of the Divine attributes with His creation 
(tawhid al-asma wa al-sifat) and (3) The 
belief in and practice of dedicating all acts 
of worship to Allah alone (tawhid al-
ulohiyyah or tawhid al-ibadah). 
All the three are essential to make a person a 
Muslim and a believer. All three were emphasized 
and taught by Ibn Abd al-Wahhab. He believed that 
only Islam adhered to the doctrine of monotheism, 
setting it apart from every other religion, including 
Judaism and Christianity. In fact, he declared the 
belief in monotheism to be the first and foremost 
duty of Muslim, preceding every other duty, 
including prayer.
xxxvi
 Belief in and adherence to 
monotheism not only makes a person a Muslim but 
also places the Muslim’s property, blood, and fate 
under God’s protection.xxxvii Ibn Abd al-Wahhab 
therefore required that the declaration of faith be 
accompanied by the active denial of all other 
objects of worship besides God in order to be 
certain and valid. If the denial is doubtful on the 
basis of the person’s actions or if the person fails to 
make the denial, his or her status and right to 
protection as a Muslim becomes open to question. 
He was strong opponent of polytheism (shirk), 
which is always and clearly defined as a violation 
of and departure from tawhid. Ibn Abd al-Wahhab 
taught that obedience and service to God can only 
be accomplished by absolutely and categorically 
rejecting and disbelieving in shirk, particularly 
idolatry.
xxxviii
 He believed that it is unlawful to 
illuminate the shrines of departed saints, or to 
prostrate before them, or to circumambulate (tawaf) 
round them, he did not even subscribe to perform 
any act of reverence at the Prophet’s tomb at al-
Madinah.
xxxix
 He also held that women should not 
be allowed to visit the graves of the dead, on 
account of their immoderate weeping.
xl
 
As regard the source of Shari’ah, Ibn Abd al-
Wahhab recognized only two authorities: the Holy 
Qur’an and Sunnah of the Prophet (SAAS) along 
with the precedents of the Companions. He 
proclaimed that the Qur’an, the uncreated Word of 
Allah, which was revealed by Him to the Prophet 
Muhammad (SAAS) through arch-angel Jibril is 
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the most important source of the Shari’ah, while 
the Sunnah (sayings and deeds) of the Prophet is its 
next most important source. Ijma’ (consensus of 
the Muslim community) is declared by him as the 
third important source of the Shari’ah in a 
restricted manner as he believed in the sanctity of 
only such ijma’ as was arrived at during the first 
three centuries of Islam.
xli
  
Ibn Abd al-Wahhab’s use of qiyas was extremely 
rare. Like other Hanbali jurists, he believed that 
qiyas was best understood as an interpretative legal 
tool to be used only in case of extreme necessity 
rather than as a source of Islamic law. Although the 
Shaykh mostly followed Ahmad b. Hanbal in 
juristic matters by restricting qiyas (analogical 
reasoning) in both interpreting the religious texts 
and in framing fresh laws, he was no blind follower 
of him. He kept the Muslim jurisprudence alive and 
dynamic by emphasizing the importance of ijtihad 
(fresh thinking) in the light of the teachings of the 
Qur’an and the Sunnah. Ibn Abd al-Wahhab 
asserted the theological necessity of the constant 
existence of mujtahids in history. He commented 
repeatedly that knowledge of the truth could not 
cease to exist on the earth and that a faithful 
minority would continue to uphold it.
xlii
 He 
believed that this knowledge of the truth could only 
be determined through the continual practice of 
ijtihad.
xliii
 Thus, one of the hallmarks of his 
approach to the Islamic law was the rejection of 
taqlid in favor of ijtihad. Like Imam ibn Taimiyyah 
the Shaykh fully realized the importance of the 
state in enforcing Shari’ah in society, in which 
authority lies in the hands of the Caliph or the 
imam, who in turn should act upon the advice of 
the ‘ulama and the community.xliv Lastly, the 
Shaykh extolled the importance of striving hard for 
the sake of implementing the Shari’ah as well as 
spreading the message of Allah to all possible 
corners of the world. 
xlv
 
VI. Impact of Muhammad ibn Abd al-
Wahhab 
Muhammad ibn Abd al-Wahhab and his 
reformation movement rendered a great service to 
the cause of Islam by purging it of all the un-
Islamic accretions and innovations that had vitiated 
and distorted the true image of this faith. This 
movement put an end to all kinds of superstitions, 
the prevalent practices of worshipping and offering 
sacrifices at tombs and belief in the miraculous 
power of certain trees. It made more attached to the 
fundamental principles of Islam, more law-abiding, 
and more respectful towards the administration of 
justice and the rule of law.
xlvi
 It can be stated 
without a doubt that ibn ‘Abd al-Wahhab had a 
profound impact not just on his homeland but on 
many parts of Muslim world. At the very least, he 
instilled in the Muslim mind the correct idea that 
by going back to the original teachings of Islam, 
this religion can be revived and blessed by Allah. 
To this day, in his homeland, one can still feel the 
influence of Ibn ‘Abd al-Wahhab’s call to the pure 
monotheism.
xlvii
The movement is also credited with 
having been the main source of inspiration for the 
numerous reform cum revivalistic movements that 
took place in the Muslim world from time to time. 
For example, the Sanusi movement in Libya, the 
pan-Islamic movement and the Salafi movement in 
Egypt and the Maghreb respectively, the Ahl-i-
Hadith movement in India, the Muhammadiyah 
movement in Indonesia, etc; all of them were 
influenced by the teachings of Shaykh Muhammad 
bin ‘Abd al-Wahhab.xlviii 
VII. Conclusion 
Muhammad ibn Abd al-Wahhab is considered as 
one of the splendid personalities of the Muslim 
world. His catchphrase of reviewing the status quo 
of Qur’an and Sunnah created a puritanical tide in 
the reformation and revivalism in the Muslim 
world in general and in Arab world in particular. 
Ibn ʿAbd al-Wahhab considered his movement an 
effort to purify Islam by returning Muslims to 
what, he believed, were the original principles of 
that religion. He taught that the primary doctrine of 
Islam was the uniqueness and unity of God 
(Tawhid). The core of Ibn Abd al-Wahhab's 
teaching is found in his  Kitab al-Tawhid, a short 
essay which draws its material from the Holy 
Qur’an and the recorded doings and sayings 
(hadith) of the Prophet Muhammad (SAAS). It 
preaches that worship in Islam included 
conventional acts of worship such as the five daily 
prayers (salah); fasting (sawm); supplication 
(Dua); seeking protection or refuge (Istia'dha); 
seeking help (Ist'ana and Istighatha) should be 
directed towards Allah alone. Ibn Abd al-Wahhab 
was keen on emphasizing that other acts, such as 
making dua or calling upon/supplication to or 
seeking help, protection or intercession from 
anyone or anything other than Allah, are acts 
of shirk and contradict the tenets of tawhid and that 
those who tried would never be forgiven. 
Traditionally, most Muslims throughout history 
have held the view that declaring the testimony of 
faith is sufficient in becoming a Muslim.
 
Ibn 'Abd 
al-Wahhab did not agree with this. He held the 
view that an individual who believed that there 
could be intercessors with God was actually 
performing shirk. This was the major difference 
between him and his opponents and led him to 
declare Muslims who indulge in these activities as 
apostates (takfir) and idolators (mushrikin). But 
nevertheless he is the most influential reformer of 
the post medieval period who has inspired millions 
of people around the globe and his teachings are 
still inspiring with same awe. 
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